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Gypsies/Roma make up the largest minority in Europe. Roma

communities tend to be segregated and characterized by pover- Key words:
ty, unemployment, poor education, and poor quality housing.
So far, the European strategy for Gypsy/Roma integration
proved insufficient because it fails to account to the normative
nature of the isolationist and ethnocentric nature of certain
elements of Gypsy culture, as well as the deep and mutual dis-
trust between Gypsies and non-Gypsies within European coun-
tries. In Serbia, the Gypsy population tends to suffer dispropor-
tionately from higher rates of poverty, unemployment, illitera-
cy, and disease. At the same time, the Serbian Gypsy women
average an infant mortality rate between 10-20%. For most of
these girls/women, endogamous, arranged marriages are nego-
tiated at an early age, usually without their consent. Among
these women, a certain level of infant mortality is “expected”,
following an under-investment in some children manifested in
their care, feeding, and the response to their illnesses. These
juvenile arranged marriages, subsequent reproduction and
child mortality are culturally self-sufficient and hence pose a
challenge for international human rights: while many Gypsy
girls/women are being denied the right to choose whom and
when to marry, the Gypsy community itself openly accepts ju-
venile arranged marriage as a preservation strategy and means
of cultural, economic, and societal maintenance and indepen-
dence. Although efforts to improve education, health, living
conditions, encourage employment and development opportun-
ities for Gypsies/Roma are essential, these objectives cannot be
attained without directing the changes needed within Gyp-
sy/Roma culture itself. The initial point for change must come
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from an increased sense of responsibility among the Gypsies
themselves.

Introduction

The Roma/Gypsies are a diverse population of South Asian stock who mi-
grated to Europe from northwest India between the 9th and 14th centuries (Fraser
1992). Roma/Gypsies make up the largest minority in Europe, and at the same time,
they are a subject to constant discrimination and endure poor socio-economic condi-
tions.

Throughout Europe, Roma/Gypsies experience social exclusion, a lower
life expectancy (10 to 15 years lower than the European average), have a higher in-
fant mortality rate, live in substandard conditions, and have an unemployment rate
of up to 80 percent (UNDP 2006). At present, the current size of the European Gyp-
sy population is around 8 million and rising, which is equivalent to that of an aver-
age European country (Save the Children 2001). In fact, Roma/Gypsy communities
are scattered throughout Europe—usually in relatively small, isolated, ghetto-like
communities near villages and cities. An estimated 2.5 million speak a language
remotely related to Romani, and, even within that group, there are many different
dialects with only basic similarities; the remaining 8 to 10 million speak the lan-
guage of their host countries (Crowe 1996, Fraser 1992).

Many Gypsies tend to stay apart from the mainstream of society by choice.
Among the general Gypsy population in Europe, for example, education and tech-
nology are not significant factors within the culture and are not traditionally consi-
dered important. A noted example is their illiteracy: even when provided with a
schooling system in their own language, many Gypsies fail to complete even a basic
education (Ringold 2001, Save the Children 2001). Hence, Gypsies are perhaps the
most segregated ethic group in Europe. How to integrate them into the modern Eu-
ropean society remains an ongoing concern (Uzunova 2010). In spite that multiple
entities such as national government, various institutions, Gypsy community and
activists try to apply diverse approach toward improving the situation of Gypsies in
Europe, their efforts are ineffective to a great extent, due to the social antagonism
between Gypsies and non Gypsies and the segregate and ethnocentric disposition of
particular elements of Gypsy culture.

Gypsies in Serbia

The first written document referring to Gypsies in Serbia dates from 1348,
when Stefan Dusan, the Emperor of the Serbs and Greeks presented some Gypsy
slaves to the monastery of Prizren, in Kosovo (Djordjevi¢ 1924). In Serbia, as in
other South-Slavic countries areas under the Turkish rule, Gypsies constituted a
separate ethnic group: they lived apart in mahalas, in towns, or in isolated village
areas, and had to pay a special “gypsy” taxes to the Turks (Vukanovi¢ 1983). In the
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past, the extended family was their social unit, and the occupational niches they
filled contributed to the Serbian economy. In Serbia, their traditional occupations
made them a part of the economy, which benefited both Gypsies and non-Gypsies.
The traditional Gypsy occupations include crafts like trough-making, basket-
making, spoon-making, blacksmithing, ironsmithing and entertaining (music). Al-
though they made a contribution to the agriculturally based Serbian economy, they
were despised by the Serbian peasantry; craftsmen in general were held to be in a
low social position, always occupying an isolated and the lowest status in the socie-
ty (Djordjevi¢ 1924). In time, Gypsy artisan products became indispensable, espe-
cially in Serbian low land areas, where they could make a living by selling their
crafts. In the past, some intermarriage occurred between the Gypsies and Serbs, es-
pecially in places where Gypsies became fully assimilated with the local culture.
The incidence of intermarriage, however, was low, and to this day, Gypsies have
remained a separate ethnic group (Cvorovié¢ 2004).

Today, an official estimate of Serbia’s true Gypsies range between
360,000-500,000, compared to 7,478,820. Serbs (Save the Children 2001). Gypsy
demographic characteristics greatly differ from those of the population as a whole:
they have high birth rates and death rates well above the average and high infant
mortality (Stankovié¢ 1992, Cvorovi¢ 2004). Gypsy communities tend to be segre-
gated and characterized by poverty, unemployment, poor education, and poor quali-
ty housing. In Serbia, Gypsies form a complex mixture of groups. In fact, there are
a quite few subgroups of Gypsies in Serbia. Some of them lost the Romani language
and their mother tongue is now Serbian. There are different forms of Romani de-
pending on which group the Gypsy belongs to. Interaction between different groups
is limited, and the form of Romani spoken is an important means of distinguishing
between groups (Cvorovié 2004). Furthermore, Gypsies have always come under
several appellations and names. Each group represents a historical and originally to
a certain extent, localized entity (Fraser 1992). Gypsies always depended on the
needs and contacts with their host countries, as a source of their livelihood; many
times Gypsies adopted their hosts’ culture in response to the different requirements
of their social and environmental surroundings. The result is the great diversity of
Gypsy tribes and the lack of identity as of an integrated ethnic group. Therefore,
Gypsy culture in general is extremely diverse and difficult to pinpoint. Their ethnic-
ity is also disputed and complex issue, coming from the fact that most Gypsies do
not regard themselves as members of a cohesive group, but identify instead with the
subgroup to which they belong (Cvorovié 2006). Within these subgroups, language
and religion also remain diverse; the religion which a Gypsy tribe or ethnicity might
hold on is to depend on location and circumstances. A significant characteristic of
Gypsies as a group is their adaptability to religious and political changes. Their re-
ligious and political standings depended always on the current political climate. For
example, some contemporary Christian Gypsies are ex-Muslims. Until very recent-
ly, the characteristic of all groups was that they did not mix up with each other—
there appeared to be a strongly emphasized antagonism among the groups. A sys-
tem that divides these groups, much like a caste system, still exists in some parts of
Serbia today. In the past, with respect to other Gypsies, allowable marriage choices
were largely restricted. Females in particular, were expected to marry someone
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within their particular tribe and most obeyed the rule by marrying within their
group.

Literacy, that is, illiteracy, represents a special problem for the Gypsy eth-
nic group. According to the 1981 census data of former Yugoslavia, the Gypsy
group showed elementary illiteracy. For example, the number of Gypsies without
elementary school was 80%; only 16.8% finished obligatory elementary schooling;
only 4.1% finished high school, and only 0.2% college or university. The percen-
tage of illiterate male Gypsies was 20.8%, and for females, the percentage was ex-
tremely high — 48% (Stankovi¢ 1996). A survey from 2001, by a United Kingdom
non-government organization Save the Children., found that the situation did not
change much for the past twenty years: 62% of Gypsies had not completed primary
education, and over a third had no schooling (Save the Children 2001). Also, a large
number of Gypsy girls marry at 13—16, prompting school drop-out. According to
the latest survey, around 80 % of the Roma/Gypsy population in Serbia is function-
ally illiterate, while only 8% has finished elementary school (Beta, October 14,
2010).

Throughout Europe today, in addition to low levels of education, another
common distinctive feature of the various Gypsy “tribes” is their pronatalist, early
marriage endogamous tradition, which obviously has helped Gypsies so far to sur-
vive and leave descendants, retaining their group uniqueness at the same time. Ac-
cording to the recent studies, the Serbian Gypsy population averages an infant mor-
tality rate around 10% (Cvorovi¢ et al. 2008, Cvorovié 2004). In the Gypsy com-
munities, most of girls/women start sexual life early and enter arranged, endogam-
ous marriages at an early age. These arranged unions are negotiated by the families
involved, and customarily, the Gypsy girls/women have little or no saying regarding
this matter. For instance, in rural areas of Macva, western Serbia, there is an appar-
ent distinction between Gypsies themselves, based on how strictly families or indi-
viduals maintain the old norm and distinctions (Cvorovi¢ 2010). Even when this
practice is not clearly visible, like in places where Gypsies largely adapted behavior
norms of the majority, many Gypsies managed to enforce a social separation from
non-Gypsies. This is confirmed by the data from

the Macva village of Cock,' inhabited by a Gurbeti Gypsy group. In the
past, these Gypsies used to be basket-makers; until the 1990’s wars, they used to
travel all over the former Yugoslavia and sell/trade their products. Legal and illegal
trade and smuggling of cows, pigs and chicken was also a successful occupation at
the time. There around 450 Gypsy residents, the number seasonally fluctuating. The
average number of individuals in the Gypsy household is 8. Most of them scramble
to survive: they do a little trading, work for Serbs on the land during the season or
wait for help from their relatives who live in Austria. Most marriages are arranged
endogamously, with over 70% being non-registered with the officials. Di-
vorce/separation is frequent, in spite of the 4.70 average number of children per
family. Most girls/women got married early: the average age of the first pregnancy

' The real name withhold, at the request of the informants.

30



<= J. Bvorovié, Juvenile Marriages, Child Brides ... =

is 15.05. It is common that a woman becomes a mother and grandmother at the
same time. It is clear that the education of girls has a lower priority: 76% of the in-
terviewed women (149) never completed elementary school. Almost 67% of these
stated early marriage as the reason why they have abandoned school. At the same
time, infant mortality (expressed as the mean child mortality index: number of dead
children per 100 living children) remains high: on average, every other woman ex-
perienced the loss of at least one infant (49%); furthermore, 75% experienced either
child death or stillbirth, the youngest and the oldest being the most represented. The
average woman in this community has around 10 pregnancies. All the child deaths
occurred in the first year of life, the majority of mothers blaming local
witches/supernatural afflictions. Another study of the three large Gypsy communi-
ties reveals infant mortality rate of almost 10%; local witches again appear as the
cause of death in most cases (Cvorovié et al. 2008).

These data are supported by the findings of the much larger survey on Gyp-
sy health status by Oxfam and the Belgrade Institute for health protection (2003).
The study included around 7000 Gypsies from the several Serbian towns. The sur-
vey shows that there are usually six children in a family but very often even more.
As for marriage and family, the data show that Gypsy population enters marriage at
an early age: most marry at age 16-20. By the time they reach 20 years of age, al-
most half of men and more than 2/3 of women (69.3%) will have already been mar-
ried (Oxfam 2003, 5). Also, almost half of the Gypsy women surveyed (48,1%) had
their first child between ages 16-20. When it comes to sexual relations, 97% of the
surveyed do not use any contraception. The survey also stresses unusually high per-
centage of infant and child mortality: half of the children die during the first and
second years of their lives (Oxfam 2003, 15). According to the respondents, 52.0%
of these children died of an unknown cause.

In this Macva village, and probably among the general Gypsy population, a
certain level of infant mortality is “expected” and apparently there may be under-
investment in some children manifested in their care, feeding, and response to their
illnesses. Among Gypsies, the younger the child, the less impact its death seems to
have. This may reveal an unconscious set of behaviors of the mother that reflects
her traditions. The loss of children is so common in the general Gypsy population
that probably every woman grows up with the knowledge that she will lose child-
ren. In some societies, infant mortality may be an unconscious or even an overt way
of attaining a given family size. When this occurs, health and government officials
are puzzled at the underutilization of child health services (Oxfam 2003) often ac-
companied by an underutilization of family planning services as well. When a cer-
tain level of infant mortality is “expected” or when a child is unwanted, there may
be under-investment (an unconscious set of behavior of the mother) in some child-
ren that is manifested in their care, feeding, and the response to their illnesses.
Some mortality may occur when an infant is relatively unwanted whether because
of its high birth order, closed spacing of births, the number of living children al-
ready in the family, or the child’s sex preference by the family, or because the child
is difficult — physically unattractive, or otherwise less acceptable. In this particular
Gypsy community, the neglect may be facilitated by cultural norms about child care
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— the loss of children is so common that every woman grows up with the certain
knowledge that she will lose at least one child. There is acceptance of high rates of
infant mortality and accompanying lack of a felt need to take measures to save a
child’s life. High fertility may be accompanied by the acceptance or even uncons-
cious encouragement of high mortality. On the other hand, in this sample, the moth-
er’s young age is positively correlated with the child mortality index and juvenile
marriage. Teenage/adolescent pregnancies should become a public health issue
because of their observed negative effects on perinatal outcomes and long-term
morbidity. These pregnancies often lead to low birth weight which is associated
with infant and childhood disorders and a high rate of infant mortality (Reichman
and Pagnini 1997, Makinson 1985, Rothenberg and Varga 1981). In addition,
educational failure, poverty, unemployment and low self-esteem are understood to
be negative outcomes of early childbearing (Maynart 1996). On the other had, these
circumstances also contribute to the likelihood of teen pregnancy. All these features
characterize the general Gypsy reproductive strategy (Bereczkei 1993).

In the Cock local Gypsy culture, the custom of juvenile arranged marriage
is culturally self-sustained. Girls’ marriages are arranged endogamously at an early
age, to ensure virginity and chastity, while high fertility appears as a social and
gender obligation. From human rights perspective, Gypsy girls are being denied the
right to choose whom and when, if at all, to marry in majority of cases (Timmerman
2004). At the same time, the Gypsy community itself openly encourages and pro-
motes juvenile arranged marriage as a means of cultural and social maintenance and
self-sufficiency. Choice of marriageable partner is traditionally limited in an effort
to enhance kinship and group solidarity (Cvorovi¢ 2010). On the other hand, Gyp-
sies who marry outsiders may experience a form of ostracism and a struggle for
family/community acceptance. This is how a male Gypsy informant explains the
practice:

Gypsies do marry young, too young. My father married when he was
12 years of age. My wife had 13 years when I married her. Girls used
to be married at 13 years of age. 14 years of age was considered too
old — for it was assumed that she sinned [engage in sexual intercourse]
by that age. If she is a female, she must have sinned by that age. When
I married my wife, she was a girl/virgin; for if she wasn’t, she would
be sent home, back to her parents. That was really a disgrace for the
whole family. It was a great law among Gypsies, and that’s why we
get married so young: so that the girls don’t fall along the road.

Besides to possible human rights violations associated with the practice of
arranged marriages itself, many Gypsy marriages carry unwritten but firm marital
rules and disturbing gender-based traditional roles which also potentially add to
human rights violations (Timmerman 2004, Savic 2001). Many Gypsy girls, before
even finishing puberty, are being hand over to their husbands. At the same time,
their mothers continue having children — meaning that mothers and daughters, as
well as daughters in law are often simultaneously pregnant. A female Gypsy aged
woman, with five living children comments:
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I have two sons: my first one was born in 1963, and the other one in
1965. I am very proud of my children — they are grown up people to-
day, my oldest son already has grandchildren! So, from him, I have
two grand-granddaughters, wonderful little girls. They are my grand-
son’s daughters; my grandson got married when he was 14 years old.

This however, is not a unique feature of the Gypsy culture: in cases of
acute poverty, high mortality, and unpredictable future, individuals may adopt the
pattern of accelerated reproduction (Scheper-Hughes 1998). On the other hand, re-
production, according to an evolutionary approach, should only be suppressed un-
der poor conditions when those conditions are likely to improve in the foreseeable
future (Wasser and Place 2001,142). For example, if females suppressed reproduc-
tion under poor conditions that were unlikely to improve, they would never produce
any offspring. For the majority of Gypsy girls, circumstances are not about to
improve in the near future, even if they do postpone pregnancy into their twenties.
Several of the interviewed women expressed they would prefer having fewer child-
ren, if they could choose. As it turns out, many husbands refuse to use contracep-
tives, their attitude reflecting low bargaining power on the part of women. On the
other hand, many girls seemed almost indifferent, expressed in the words of one
Gypsy girl/ teen: “Why should T wait? It’s not like someone [something better] is
coming my way”’.

Due to the young age of the partners, these early marriages cannot be regis-
tered in a civil ceremony, under the jurisdiction of the state. Customarily, the civil
registration takes place after the couple had been together for a few years and had
produced a child. Moreover, many Gypsy women encounter inflexible gender role
and double standard regarding chastity, infertility and infidelity. For many Gypsy
unions, the ultimate goal is maximized reproduction (Cvorovi¢ 2004), hence it is to-
lerable for a husband to abandon his wife if she fails to reproduce, regardless of the
true reason. So, many times, Gypsy culture approves of this conduct and, on the
other hand, blames the wife for failing to produce babies (Sutherland 1992). Ac-
cording to the informants from Gypsy Macva villages, a woman’s highest value is
her reproductive capacity. If a woman bears many children, she is respected and
rated well; if, on the other hand, she does not produce babies, she is chased off and
returned to her parents. In a case like this, the young girl/woman is being deprived
of her initial choice of partner, and additionally, she is being left materially limited
once more: the declining status of the girl entails she will be seen as “second hand”
good (Timmerman 2004, 483). An elderly male informant, with four marriages be-
hind, states:

I had four marriages so far! I married a singer, the first time, when I
was 16 years old. Oh, how lovely she was! I married her so we could
be [sleep] together. However, she was a road-house singer, and you
know how these women have to act. I couldn’t stand other men touch-
ing her, when she was performing, so I chased her out. That marriage
lasted for about a year. Then, I brought another wife; we lived togeth-
er for four years but she couldn’t have children. So I chased out that
one too. My third wife had very fragile health, and we didn’t have
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children, so I sent her off after some time. Finally, I married for the
fourth time, she was seven years younger than I was — she was 13 at
the time, and I was 20 years old. We’ve been together for only 3
months, and I had to go to serve in the Army. After several months I
heard that she is pregnant. After we had our first son, this fourth mar-
riage became a “real” one — registered with the authorities and every-
thing. We are married now for some 40 years.

For Gypsy women and their children, living in these unregistered unions,
may bring legal consequences in addition to hardships provoked by rigid patriarchal
order, present in many local Gypsy cultures (Timmerman 2004, Uzunova 2010).
Throughout their lives, these women/girls are exposed to different forms of exclu-
sion, including limited access to schooling, health and family planning. According
to the female Gypsy informants from the village of Cock, women in general have
little or decisions regarding their lives and future. When it comes to the family vi-
olence, almost half of the female informants reported that their husbands have bea-
ten them up more than once, while the younger women reported more and recent
beatings than the older ones. In addition, threats by their husbands (yelling and
threats of physical violence) are experienced by almost 80% of these Gypsy wom-
en. Within their homes, verbal intimidation by the husbands includes threats to di-
vorce/abandon the wife, to remarry, or to take the children away if she does not be-
have appropriately. Several male informants, argued that sometimes, a wife, espe-
cially if she is a young inexperienced bride, “deserves” spanking, when she is dis-
obeying or misbehaving in some other way. After marriage, many of these women
are expected to remain under the authority of their husband’s family, especially
mother-in-laws. In general, they have little to say in domestic decisions, and about
the only means to enhance their status and confirm themselves as individuals is
their fertility. One eighteen year old, recently married girl, a mother of two small
children, explained: “That is what we ought to do. I went to school for only several
grades, and got married. My husband would never allow me to work outside [this
community]. I cannot go out — I’'m married now. I have my kids to keep me busy so
now I don’t think about other things”.

The custom of juvenile marriages and child brides are not restricted to
Gypsy cultures, though. According to a UNICEF (2009) report, more than a third of
the world's child brides are from India, exposing children to an increased risk of ex-
ploitation in spite the country's growing modernity and economic wealth. Also,
children in India, Nepal and Pakistan may be engaged or even married before age
10. Early, arranged juvenile marriages could have severe consequences on repro-
ductive health and development, education, and a general well being of the individ-
uals involved, especially girls. The report stressed that in general, arranged juvenile
marriage results in loss of adolescence, imposed sexual relations, and abrupt indi-
vidual development. Sex within juvenile marriage could not be treated as consen-
sual due to the young age and developmental phase; in addition, very few young
brides have access to contraceptives, while many suffer from higher susceptibility
to STDs, and pregnancy related diseases. What is more important is that deaths are
up to 200 percent higher than in an older sampling of mothers aged 20-24, while in-
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fant mortality rates are considerably higher regardless of the local economies. Final-
ly, juvenile arranged marriage results in denial of education, meaning that girls are
left with no qualifications: “Poor, malnourished, uneducated girls grow up to be-
come poor, uneducated, malnourished mothers who give birth to underweight ba-
bies; mothers who lack access to crucial information; mothers who are unable to
support their own children in the learning process” (Timmerman 2004, 496).

The custom of arranged juvenile marriage/child brides is better understood
when considering its function: for centuries, the Gypsy traditional, endogamously
arranged marriage ensured that every male obtained a wife at the beginning of her
reproductive years, while the girls obligatory virginity affirmed paternal confidence.
This pattern is consistent throughout Europe (Cvorovi¢ 2004). Since their first ap-
pearance in the Balkans centuries ago, Gypsies main concern was how to survive
and outwit obstacles in life, which included persecution, enslavement and harass-
ment. The marriage practice and reproductive strategy that Gypsies employed might
be the answer to life conditions they met and still live in. Their endogamous and re-
productive practices, including high fertility, have helped Gypsies in the past to
leave descendants. This particular tradition was, for Gypsies, an inheritable and rep-
licable trait, which tended to increase in frequency along with the descendants.
Maintaining ethnic distinctiveness, including patterns of sexual and reproductive
behavior, function to regulate competing population’s access to resources, and the
recognition that in one case the proximate causes of behavior may be largely inhe-
rited while in the other they may be primarily learned should not rule out the possi-
bility that the selective pressures in both cases may be the same (Abruzzi 1982).
Hence, child bride/arranged juvenile marriage is a successful cultural practice
aimed at maintaining and regulating social and reproductive behavior, before
youngsters have the chance to choose a different way of life. Transmitted genera-
tion to generation, these patterns testify to the power of Gypsy traditions, at the cost
to the women themselves: the economic and social dependency of Gypsy women,
their jeopardized reproductive health and mortality of their infants are a by-product
of this successful strategy.

Deep social changes are needed for Gypsies to become integrated into
modern European society. Gypsies’ cultural and economic development and the
prevention of discrimination against them will only be successful if their traditions
are better understood. The lack of strong Gypsy identity and leadership are ob-
stacles on the path leading to an effective integration, but they appear weak in com-
parison to the obstacle of the public’s negative understanding of Gypsy tradition
and culture and the apparent refusal of Gypsies themselves to take responsibility for
internal human rights issues or to accept certain social obligations (Uzunova 2010).
Gypsy communities need increased efforts to improve standard of living, education
and health, but these aspirations are unlikely to succeed unless some deep changes
emerge within Gypsy culture itself (Cvorovi¢ 2004, Timmerman 2004). The “Gyp-
sy problem”, their high rates of teenage pregnancy, large number of children, un-
employment or delinquency cannot be solved only by advice-giving work or huma-
nitarian benefits, since many key determinants of their behavior are not changed in
this way. Every host state must take measures in order to fully comply with interna-
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tional standards regarding Gypsy minority, but the fact remains that the custom of
child bride/endogamous juvenile marriage, high fertility and Gypsy “tribalism”
evoke counter-tribalism, and cooperation and improvement could only be reached
after an increased civic responsibility materialize among Gypsy individuals and
groups:

Roma rights . . . are undermined by efforts by prominent Roma to de-
ny legitimacy to the idea that there may be particular human rights is-
sues arising from and in Romani communities. Roma rights advances
are cut short, frustrated and reduced by a discourse which seeks justice
on the one hand, but argues for exemption from culpability on the oth-
er (Claude Cahn 2007, 7).

Conclusion

The tribe/group, with its own endogamous professional-group organization
was the primary social unit of the Gypsies for centuries. Their ethnicity was main-
tained by the rules based on tradition and endogamy, and their survival was made
possible by the reproductive strategies they employed. Only the recent political and
economic changes have led Gypsies ceasing to practice their original professions,
accompanied by the weakening of traditional rules and endogamy.

In Europe, the poor conditions of Gypsy women — their living conditions,
education, income and future prospects in general — are unlikely to improve, based
on their long-term past. The selection for the Gypsy traditions can account for the
widespread existence of their reproductive behavior. Consequently Gypsy endoga-
my practice preserved traditions, but at the cost of cooperation with outsiders.

In Serbia, the Gypsy population tends to suffer disproportionately from
higher rates of poverty, unemployment, illiteracy, and disease. At the same time, the
Serbian Gypsy women average an infant mortality rate above 10%. For most of
these girls/women, endogamous, arranged marriages are negotiated at an early age,
usually without their consent. Among these women, a certain level of infant mortal-
ity is “expected”, following an under-investment in some children manifested in
their care, feeding, and the response to their illnesses. Adolescent/teen parenthood
is associated with infant mortality, childhood illness, welfare dependence, academic
failure, juvenile crime, and teen parenthood in generations to follow (Rich-Edwards
2002). No doubt that the Gypsy poverty, isolation and prejudice against them con-
tribute to their short life expectancy and infant mortality. However, the Gypsy cul-
ture in itself can sometimes increase risk and add to the present-day situation they
are faced with. Hence, there are some features of Gypsy culture that appear inflexi-
ble and unreceptive to integration. Group and social segregation can be carried to
extremes such as refusal to register births and deaths, so that important trends in
morbidity and mortality may be hidden (Save the Children 2001). Their segregation
also results in lower participation in health screening in general.

Under the present circumstances, it remains an open question if it would
make little, if any, difference to Gypsy teen mothers if they were to wait a few
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years. In the face of deplorable socio-economic conditions and gloomy future
prospects, it makes sense for disadvantaged women to bear their children in their
teens (Geronimus 1996). The Gypsy data reveal a society in which many young
people face prospects so depressing that the conventional credentials of adulthood,
a high school degree and a job, seem nearly worthless: “Where there is no
opportunity, there is no cost to early parenthood” (Rich-Edwards 2002, 556).

Gypsy youth need real local opportunities as a motivation to delay teen
parenthood. The host states must create environments in which opportunities are
available to them, and at the same time, Gypsies themselves need to demonstrate
“increased civic responsibility” (Cahn 2007), by eliminating in the first place,
juvenile marriages. Worldwide, the rude data show that teen mothers need
opportunities and tools to escape poverty while self-selection will prevent teen
pregnancy where such opportunities and tools arise (Rich-Edwards 2002). Unless
this comes to pass, equal opportunity will remain a polite national fiction.
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JeneHa Ysoposuh

JyBeHUITHU GpakoBM, fieyje HeBecTe U CMPTHOCT
Aeue Ko cpnckux Poma

[Ipema wmsBemrtajy YH/II-a (UNDP) u3 2006,

Pomu koju xuBe Ha Tepuropuju EBpome usnoxeHH cy | Kwyume peuu:
pa3NUYUTHIM BpcTamMa AWCKPUMHHAIM]E, IPYIITBEHO W
reorpa)cku Cy W30JI0BaHH, JKUBOTHU BEK UM je& Y MIPOCEKY
Hwxu 3a 10-15 rommna y mopehewmy ca octanum
mormyJianjaMa, W jOIl YBEK HWMajy BHCOKY CTOIY
cMmpTtHOCTH aere. CTomna He3amocIeHoCcT! HocTike U 10 80%. JenHom pedjy, Pomu
y EBponu >xuBe y u3pa3utoj cerperanuju, mwro ce moxke pehu u 3a Pome y CpOuju.
Kako unTerpucatu Pome y MoIepHO €BpOICKO APYIITBO MpeacTaBiba ropyhu
mpodneM. W mopen Hamopa pasIMUMTHX WHCTHUTYIMja, Biana, OpraHu3alija o
aKTUBUCTa Ja ce MoJiokaj Poma mompaBu, CKOpPO CBM HAaIllOpu OCTajy Ha 0a3u
MOKYyIIaja ¥ PETOPUKE, jep ce IIIaBHUM NpenpeKkaMa yCIelHe HHTerpalnje HUKO U
He 0aBW- a TO Cy APYIITBEHHW aHTaroHu3aMm usMel)y Poma u He-Poma u onpehenn
CIIEMEHTH CaMe POMCKE KyIType KOjU TOACTHYY M OJpKaBajy Cerperanmjy Hu
€THOLIEHTPHU3aM.

JYBEHIITHH Opak,
MOPTAJIUTET Jele,
Pomu, Cpouja

[Ipema HajHOBHjUM moxarmMa, oko 80% Poma y Cpbuju (pyHKIIMOHATHO je
HENHCMeHo, a camo 8% 3aBpummio je ocHoBHY mkony (bera, 14. Oxrobap 2010).
Benuku 6poj pomckux neBojuuiia u3mely 13—16 roamHa mpekuga ILIKOJIOBAambE
3apaj yjaaje.

[open HECKOT COIMO-CKOHOMCKOT IIOJIOXKaja W AEMOTpaCKHX OCOOMHA,
eBporickd PoMu u mopes CBUX je3WYKHX U MCTOPH]CKUX PA3TUYUTOCTU MMajy jOII
jeIHy 3ajeJHHYKy OCOOMHY, a TO j& MPOHATAIIMCTHYKA, CHIOTaMHA TPAJUIIHja PAHUX
OpaxoBa, Koja je ounrienHo nmomoria Pomrma na mpekuBe y BekoBuma Henaha, u
Jla ocTaBe MOTOMCTBO, OAp>kaBajyhu y ucto Bpeme U etHunurer. Y Cpouju, npema
HajHOBHMjUM CTyJHjaMa, OIIITAa IMOIyJanuja Poma nma BelMHMKY CTOIy CMPTHOCTH
onojuamm, oko 10% (Cvorovié et al. 2008, Cvorovi¢ 2004). V oKBUPY pOMCKHX
HaceJba, BehmHa neBojumIa MOYNEE CEKCYaTHO-PEIPOAYKTHBHU JXHBOT PaHO, Y
OpakoBMMa KOjU Cy €HJOTaMHU M OOMYHO yroBopeHH usMel)y mopoaumua. JoGap
pUMeEp OBOT MmabJoHA MPECTaBlba jeJHO TUIMYHO MayBaHCKO ceio, ca oko 450
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Poma xoju cy y BeMy CTaIHO HaceJbeHH. Y MPOIUIOCTH Cy OMIM KOPIApH, W mpe
partoBa u3 90-uX IMyTOBAJM Cy 110 YWTaBOj OMBIIOj Jyrociasuju, Tpryjyhu ca cBojum
npomsBoauMa. IlIBepr je Takohe OO YHOCHO 3aHMMAame — IIBEPI CTOKE, IITapeTa,
kyhHe xemuje uta. Jlanac TewIKo KuBe, jellBa cacTaBJbajy Kpaj ¢ Kpajem, BehrHa ux
je 0e3 crajHOT 3amocliema, oclamajy ce Ha moMmoh pohaka u3 Aycrtpuje u paje
CE30HCKE ITOCITIOBE. Y OKBHPY OBE POMCKE TpyIIe, IpocedaH Opoj WIaHOBa MOPOAHIIE
je 8, BehuHa OpakoBa je yroBopeHa, a oko 70% uX HHUje 3BaHUYHO PETMCTPOBAHO.
Pa3Bog/cemapanmja u mpomMeHe mapTHepa cy decte, W mopen 4.70 meme mo
kyhu/moponuiu. BehnHa aeBojuniia je Mckycwia paHy yaajy: MpPOCeYHa T'OJMHA
npBe TpynHohe je 15.05, ma je yecrta je mojaBa Ja *eHa IMOCTaHe Majka W 0aba y
HCTO BpeMe. JacHO je Ja edykaluja eBOjuMlia UMa HHU3aK MPHOPHUTET: OKO 76%
BUX HHjE 3aBPIIIIO OCHOBHY ckoiy (o 149 y y3opky). ['otoBo 67% ucnuranuna
j€ W3jaBWIIO Jia MX je paHa yjaaja Clpeunia Jia HacTaBe IIKOJOBame. Y HCTO BpeMe,
MOPTAJIUTET OJ10jUau (M3paXKEeH Kao CpedbU MHIEKC MOpTAIUTETa 0l10juyaau: Opoj
ympute rere/onojuanu Ha 100 npexxuBere mere) je BeIuKu. Y mpoceky, roToBo 49%
HCTIHUTAaHHX XCHA TOXKHUBEJO je CMPT HajMame jeHOT IeTeTa y3pacTa A0 1 roamHe
JKHBOTA, OJHOCHO CBaka npyra jkeHa. bux 75% wuckycwio je cMpT gerera wid
clly4aj MpTBO-poljeHOr. Y 0BOj TpyIH, Haj3acTyIJbeHHUje Cy Hajmiale u HajcTapuje
ucnutanuiie. [Ipoceyna sxeHa y oBoM Hacesby mMa 10 TpymHoha y TOKy KHBOTA.
Cga gena/ofojuaj Koja Cy yMpia, yMplia Cy y TOKY IpBE TOIWHE KHUBOTA, U BEIIUKA
BehMHa MajKu BbUXOBY CMPT IIPUINCYj€E ACTOBaBkY JOKATHUX BEIITHIA.

Jenno BenmmKo, 3BaHMYHO HCTpaKMBame 31paBjba Poma moTBphyje oBe
Mukpo nonatke: Oxfam u 3aBoj 3a 3amTuTY 31paBiba objaBrm cy 2003. mogatke o
3IpaBCTBEHOM cTamy mpeko 7.000 Poma wu3 pasnmuumtux kpajeBa CpOuje, u
OKapaKTepHCalld CTame CTBAPH Kao KaTacTpodaaHo. Y OBOM Y30pKy HMMa IMpPEKO
IeCTOpO JIelle MO TOPOJUIIM; yaaja je paHa a (QepTHIUTET BEIHWKH, BehHHa je
crynmia y Opak oko 15-16. rogune. [lo nBagecere ToIUHE, MOJOBHHA MCIUTAHUX
MyIkapama u Buiie on 2/3 xeHa (70%) je Beh 6uio jeqHoM y OpavHOj/BaHOpaUHO]
3ajegaumm.  (Oxfam 2003, 5). 97% wucnuTaHWKa HEje KOPHCTIIO HHKAKBY
KoHTpauenuujy. M3eemraj motephyje U BeIUKy CTOIY CMPTHOCTH JIEIle: TTOJIOBHHA
pobene nemne ympe y TOKy npBe U Apyre roamnHe xwuBoTa (Oxfam 2003, 15),
BehHHOM 0] HETO3HATOT y3poKa (52%).

Y mHOMEHyTOM MAauBaHCKOM Celly, a BEpOBAaTHO W Ha HHUBOY OIIIITE
nomynanyje Poma, ogpehenn HHBO MopTanuTeTa Aele je o4ekuBaH, U Moryhe je na
j€ peY 0 HEeJIOBOJLHOM yJIaramy y HEeKy Jielly, MTO ce MaHUu(ecTyje y HauuHy Here,
Xpamemka, 0OJHOCY IpeMa 0oJIecTH... Y OBOM Y30pKy, IITO je nete Omio mialhe, To
je ’\eroa cMpT MMaJla MambU YTHLAj Ha Majky. OBO MOKe Ja yKa3yje Ha HeCBECHU
oOpa3zall moHamama Majke, KOju je oJpa3 meHe Tpaaunuje. ['youTak jgene je Tako
YecT y OMIITOj momynanuju Poma, 1a BepoBaTHO CBaka jkK€Ha OApAcTe Ca YBEpEHEM
na he U OHA UCKYCUTH CMPT HajMame jemHOT JeTeTa. Y HEKUM KyITypama, CMpT
0J10j9ai MOKe OUTH HECBECHH WJIM YaK M HAMEPHH HAUYWH JTOCTH3amba ONTHMAIHOT
Opoja meme y mopoxuim. Pomu He kKopucTe 31paBCcTBEHE CIyk0Oe 4ak W Kaaa cy
OecrulaTHE W JOCTYIHE, IITO CE HAPOYUTO OJHOCH HA IUIAHHPAKE MOPOAMIE U
BakiMHayjy Aene. Kaga je onpeleHn HUBO MOpTaIMTETa Jielle OYEeKHUBaH, MK Kajaa
je eTe HeXKeJbeHO, MOXKEe J1a Ce jaBH 3alocTaBlbambe onpeleHe nerne win aerera. Y
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OBOj JIOKAaJTHO] POMCKO] KYJITYpH, 3allOCTaBJbambe j€ OJIAKIIAHO KYyJITYPHHUM
HOpMaMa Koje ce THUy Here Jele — I'yOWTaK M CMPTHOCT JAelle Cy Tako YeCTH Ja
CBaka JICBOjYMIIA/KEHA MPUXBaTa Kao HOPMY OYCKHBame Ja he W OHa MCKYCHTHU
CMPT HajMame jeJHOT JIeTeTa. 3HaUH, y OKBHPY OBE KYJTYpE, IIOCTOjH MIPUXBATAHE
BEJIMKE CTOIE CMPTHOCTH Jelle M HEeAOCTaTaK MmoTpede na ce HalpaBe HEOIXOIHU
KOpaly Ja ce cIlace NEeTETOB JKUBOT. Bucok ¢eprunurer Tako OuBa mpaheH
OPUXBATAEM WM YaK HECBECHHM IIOJCTHIAEM BHCOKe crorme cMpTHOCTH. C
Ipyre CTpaHe, y OBOM Y30pKy, TOAMHE MajKe Cy y IHO3UTHBHO] KOpENalHju ca
HHIEGKCOM MOpTaluTeTa Jelue W jyBeHWIHMM/panuM Opakom. TpynHohe
ajzioneclieHaTa/TuHejiiepa Tpeba Ja TOoCTaHy MpeaMeT MoceOHe Naxme 300rT
BUXOBHX YOUCHHX HETATUBHHX IOCIEANIA HA TIEPUHATAIHN UCXOI M MOPOHIUTET.
Pane TpynHohe Bpio 4ecTo MMajy 3a MOCIEAUIY Maly TEKUHY JeTeTa Ha pohemy,
KOja je moBe3aHa ca mopemehajuma y pacTy, pa3Bojy M CMpTHOWINIY OI0jYaiu
(Reichman and Pagnini 1997, Makinson 1985, Rothenberg and Varga 1981). [Topen
TOra, HEycleX y o0pa3oBamy, HE3aIlOCICHOCT M HHCKO CaMOIIOIITOBAIE jecy
OUEKMBaHE MOCIeAnle IpepaHor poautesberBa (Maynart 1996). OBe okoJIHOCTH,
IaK, OOJAaTHO YTHYy Ha MOTyhHOCT ajonecreHTHe TpynHohe, a cBe OBO
KapakTepHuIlie OIIITY PEeNpoayKTHBHY cTpaTerujy Poma (Bereczkei 1993).

Y 0BOj MauBaHCKO]j, JIOKAJIHO] POMCKO] KYJATypH, 00HUYa] jyBEHUIIHOT
Opaka/ Je4yjux HEBECTH je KYJITYpHO CaMOOApXKHB. JleBojuulile cTymajy y pase,
yroBopeHe OpakoBe ma OW ce OCHTypaJo HETaKHYTO IEBHYAHCTBO, JOK BHCOK
(bepTUIUTET MpeACTaBsba APYIITBEHY U MOJHY obaBe3y. M3 mepcneKkTuBe JbyICKIX
MpaBa, POMCKHM JIEBOjUYMIIaMa je OJy3eTO MpaBo Ja u3adepy 3a kora he ce u kaja,
ako W yommre, yaatd (Timmerman 2004). McroBpemeHo, JoKallHA 3ajeJHHIIA
OTBOPCHO MOIpXKAaBa W IPOMOBUILE jYBCHWIHE YrOBOpEHE OpakoBe, Kao HAYMH
KyITYpHOT M JAPYIITBEHOI OJpXama M CaMO-I0BOJbHOCTH. M300p Opaunor
napTHepa je TPaJWIMOHATIHO JMMHTUpPaH y IMOKYIIajy Ja ce ojada poaOWHCKa H
TpylHA COJMMOAPHOCT. MHOTEe pOMCKE NEeBOjUMIle, M Ipe 3aBpIIeTKa IIyOepreTa,
OuBajy mpenaTe MyXy M HETOBOj MOPOIUIM, JOK MCTOBPEMEHO, IHHXOBE MajKe
HACTaBJbajy Ja pabhajy gemy — mITo 3HaUM J1a Cy Majke U Khepke 4ecTo HCTOBPEMEHO
TpyZHE.

OBO UMak HUje KaPaKTEPUCTHIHO CaMO 33 POMCKY KYJITYpY: y ClydajeBuMa
aKyTHOT CHpPOMAIITBA, BHCOKE CMPTHOCTH U HempeaBuauBe OymyhHOCTH,
MOjeIUHIIA ¥ TPYIle MOTY NPUXBATHTH MoJen yOp3aHe pemnponykiuje (Scheper-
Hughes 1998). Ilpema eBOXYIMOHOj MEPCIEKTHBH, Y CHPOMAIIHHM YCIOBHMA
KUBOTA penpojykuuja he OUTH HMOTHCHYTa ako MOCTOjU Ipojekuuja na he ce tn
YCIIOBH TIONpPaBUTH Yy ckopujoj Oymyhnoctn (Wasser and Place 2001,142). Ha
npuMmep, Kaga OW IKEHKE/)KEHe MOTHCHYJEC pEHNpONyKUHjy Y CHPOMALIHUM
yCIIOBHMa, KOjU ce Hehe yCKOpO MOMNpaBUTH, OHE HE OM MMajie HUKaKBO MTOTOMCTBO.
3a BehuHy poMCKHX J€BOjYMIIa, OKOJHOCTH HE HM3TJENajy CKJIOHE MpoMeHama y
CKOpHjoj OyayhHOCTH, Yak U Kaja O OHE OJUIOKMIIe TPYIHONY 110 CBOje JBajgeceTe
roauHe. HeKoJIMKo MHTEPBjyHCaHUX KeHa M3paswio je kKeJby Ja UMa Mambe Jele -
kKaga Om morne ga Oupajy. Kako ce mcmocraBmiio, BehnHa MyeBa ce HpPOTHBH
kopuiiely KOHTpaleNiije, [TO TOBOPH O HHCKOM HHBOY KOMIIpOMHKCA Y
oJHOCMMa MyIIKo-XeHcko. C gapyre cTpaHe, MHOTe MIajie >KEHE/IEBOjUHIle

41



<= nacHuk ETHorpadpckor nHctutyta CAHY LIX (2)'::>

JeJIoBalie Cy MOTIYHO MHAU(EPEHTHO, IITO C€ MOXKE HIYCTPOBAaTH peuyuMa OBe

TUHEjIIepKe: ,,A mTo aa yekam? Kao ga Me HeKo Jpyru [HEemTo Ipyro| Yeka muza
(13

yura!

300r MiaauMx ToAMHA MAapTHEpa, JYBEHWIHH POMCKH OpakoBH OOMYHO H
HHUCY PETUCTPOBAHM y I'pal)aHCKOM CMHCIY, IITO OIET MOXE MMATH MOCIEIUNE 3a
KEHY U IeHy Aely. bpakoBu Koju jecy perucTpoBaHH, pETUCTPOBAHHU Cy TEK MOCIE
HEKOJHMKO TOIUHA 3ajeIHHYKOT >KUBOTA (M HEKOJHKO IOTOMAakKa). YKOJIHKO HeMa
MMOTOMCTBA, YeCTO Ce JellaBa Jia ce JKeHa/eBojuniia Bpaha poauTespbuMa, e 4eKa
Ha IpyTH Opak, ay ce M TpeTHpa Kao mojoBHa poda. [Ipema peunma Mmermrana u3
OBOT' MauBaHCKOT ceJia, HajBehia BpeHOCT jeJHe JKEHE jeCTe HeH PEeNnpOoIyKTHBHU
KalaluTeT — ako UMa MHOTO Jele, OHAa je IOIITOBAaHA M BPEeIHOBaHA KAo JKEHA U
Majka. Hacwibe y mopomuIy je decta mojaBa y jyBEHWJIHHM OpakOBHMa: MHOTH
MYIIKApIM CYy M3jaBHJIU Ja MIIaZic HeBeCcTe/edje HeBEeCTe HeKala 3aciuyxXyjy ,,Mallo
OaTuHa“, 1a cXBaTe CBOj IOJI0XKA] M KOPUTY]Yy CBOje moHamame. CKOpo MOJIOBHHA
JKCHA je M3jaBWiIa Ja je TOKMBeTa (PU3MIKO HACHJBE OJ CTpaHe CBOjUX MapTHEpa, U
To Mialje xeHe uemhie HETO CTapHje; U3JIOXKEHE Cy IICHXOJOUIKIM MPUCTHINMA U
nperwama, ckopo 80% mwux. VY okxBuUpy OpauHe 3ajeqHuue, BepOanHa
3acTpallliBamba YKJbY4dyjy NpeTme Ja he MX My OCTaBUTH M OJBECTH eIy
YKOIIMKO c€ HE MOHaIajy Kako Tpeba. AyTOpUTET MyKa M CBEKpBE je HEIITO IITO
“Mopa’a ce MouITyje, U TOTOBO jeIMHM HAa4yMH Ja OBE JIEBOjUHIIE IONPABE CBOj
MIOJI0Ka] ¥ MOTBpJIE cebe Kao skeHcka 6uha — jecte pepTUInTeT.

OOnuaj Jedjux HEBECTH/JyBCHUIIHOT Opaka HHUje OTpaHM4YeH caMoO Ha
pomcky kyntypy. IIpema momaruma UNICEF-a u3 2009 rommue, Bume ox 1/3
JeYjux HEBeCTH MoThde u3 MHauje, mpu ueMy ce Jela U3JIaXy pPH3HUKY
eKCcIUIoaTalrje YIpKoCc pacTy W pas3Bojy 3emibe. [lema y MHmuju ce Bepe wim
BEHYABajy W Ipe JeceTe roanHe kuBoTa. OBaKkBH paHH OpakoBH MMajy O30MIbHE
MOCJEUIE MO PENPOAYKTHBHO 31paBjbe M Pa3B0j, W OIIINTE CTambe HAPOUUTO
neBojuniia. OBM OpakoBU MMajy 3a TOCIEIHUIY T'yOJbemhe U NMPEKUIalkhe HOPMaTHOT
KUBOTHOT LHUKIyca — aIoJIeCIeHIHje, HAMETHYTE CEKCyalHe OJHOCE W Harjo
caspeBatbe. CeKC y OKBUPY OBAaKBHX 3aje[lHAIA CE HE MOXKE TPETUPATH Kao
criopasyMaH 300r MJIaJMX TOJMHa YYEeCHHKA; BpJIO Majio JIe4juUX HEBECTH HMa
MPOCTyTIa KOHTPALENINj!, a MHOTE 33100H1jy CeKCyanHo mnpeHocuse 6omectn. LITo
je joul 3HavajHUje, CMPTHHU ciiy4dajeBu cy A0 200 mporeHara BUIIM HETO Y Y30PKY
Majku on 20-24. ronune. Takohe, cMpTHOCT o0juaam je 3HauajHO Beha, 6e3 003upa
Ha JKMBOTHE YCIIOBE M €KOHOMH]y. JyBEHWIHH OpakoBH CIIpeuaBajy Jajbe
0o0pa3oBame M IIKOJOBamke, IITO 3HAYU Jla OBE JIEBOJUMIC OCTajy 03 HKaKBUX
KBanuuKanyja.

OBaj o0wuaj ce MOXXE MMOCMATpPaTH M ca JIpyre CTpaHe Kaja ce pazyme
weroBa mpaBa (QyHKIMja. BekoBUMa, POMCKH TPaJHUIHOHAIHK, €HIOTaMHH U
YrOBOpEHH OpPaKOBH JCBOjUUIA OCUTYPABAIH CY Ja CBAaKHM MYIIKapal T00Hje JKeHY
Ha MOYETKY HEHHUX PEHPOAYKTUBHHX ronuHa. OBakaB MOJIEN je PUCYTaH Y YUTaBOj
Espomu. OJ1 BMXOBOT HPBOT 10jaB/bUBatba Ha balikaHy npe Bullie BEKOBa, IJIaBHA
Opura Poma Omia je kako MpeXWBETH U HAIMYAPHUTH JKUBOTHE IIpENpeKe, Koje cy
YKJbY4HBaJIe IIPOTOHE, NUCKpHUMHUHALHWjy, poOoBame wuta. Hcropuja Poma je
HCTOpHja TIPOroHa jeaHor Hapoja. OOW4Ya] jyBEHHIIHOT Opaka/ledje HeBecTe H

42



<= J. Bvorovié, Juvenile Marriages, Child Brides ... =

PETIPOIYKTHBHE CTpaTerdje BHCOKor ¢eprunurera Poma camo cy omoroBop Ha
YCIIOBE >KMBOTa KOjHU cy POMH 3aTekiy M y KOjuMa jonl YBEK jxuBe. PoMcku
SHJJOraMHH OpaKkoOBH W BUCOK (EpPTHIIMTET Cy MOMOINIH Pommma na mpexuBe U
octaBe nmotoMke. OBa Tpagunuja je 3a Pome Ouia HaclielHa KapaKTepPUCTHKA, Koja
ce MOoHaBJbajla M MoBehaBama cpa3MepHO ca MpeXHBENUM moroMuuma. OnpKame
eTHUYKE pa3INYUTOCTH, YKJbYyUyjyhH Mojene CeKCyallHOT M perpoIyKTHBHOT
MOHallaka, UMa QYHKIH]Y Ja peryule Momyaltje Koje ce TakMUude 3a pecypce -
y jJeTHOM CIyd4ajy MPOKCHMAIHH Y3pOIM MOHAIIaka MOTY na OyIy HacieoHH, a y
JIpYroM HaydeHH, LITO He MUCKJbydyje MOTYhHOCT Aa Cy CeNIeKTHBHH NPHUTHCLH Y
00a ciyuaja 6umu uctu (Abruzi 1982). 1 Tako, jyBeHWIHH Opak je BpJO yCIEIIHa
KyITypHAa TIpaKkca ca I[IUBEM OfApKamba W peryjiucama COLUjaTHOT |
PeNpONYKTHBHOT MOHAIIamka, Mpe Hero ITO MIaAd Jbyau A0OMjy LIaHCY JIa
u3abepy ApyrauMju HauuH >KHBOTa. [IpeHolleHa W3 reHepanuje y TeHEpalyjy,
Mpakca jyBeHWIHOT Opaka, CBEIOYM O CHAa3W POMCKE Tpajulldje, alld Ha padyH
pOMCKe JKeHe: EKOHOMCKa M [PYIITBEHa 3aBUCHOCT POMCKHX JKEHa, HHXOBO
YIPOXKEHO PENpONYKTHBHO 3/paBJbe M CMPTHOCT HbUXOBE Jielle Cy caMO HYC —
MOCTIIUTIE je[THE YCIICITHE CTPATETH]e TPE)KUBIhABAMHA.

[ToTpebHe cy nyboke comujamHe mnpoMeHe aa OuM ce Pomu ycmemrHo
VKJBYYWIH y MOJEPHO IPYIITBO. IbHXOB €KOHOMCKHM W KyINTYPHU HAampemak U
IpeBeHIMja JUCKPUMUHALMje MpeMa BuMa Ouhe yclemHu caMo ako ce HHXO0Ba
Tpamuija OoJbe ymo3Ha W pasyme. Hemocrtarak wuieHTUTeTa W BolCTBa jecy
IIpernpeKe Ha OBOM MyTy, ajlM umak Osene y mopehemy ca mpenpekama Koje
NpeNCTaBbajy APYIITBEHO HEpasyMeBame M HEraTHBHO BPEJIHOBAHE POMCKE
kynrype. C npyre cTpaHe, MOCTOjHU OYMTO ONOWjame camux Poma na mpey3my
OJI'OBOPHOCT 32 COICTBEHE KYyJITypHE MpaKkce U Ja MpuxBaTe ojpeheHe ApymTBeHe
oxrosopHoctd (Uzunova 2010). PomckuM 3ajemqHunamMa NOTpeOHU Cy yIPYKEHH U
[I0jayaHl HAIOPH J1a C€ MOIpPAaBE YCIOBH JKUBOTA M IPHUCTYI IIKOJCTBY, ald OBE
TeXBbe Hehe yCIeTH YKOJHMKO ce He Jece HeKe MyOOKe YHYTpalllkhe IMpOMEHE Y
camoj poMckoj KynTypu. CBaka 3emMJba MoOpa Ja ce IMOBHHYje CTaHAapauMa H
3aKOHHMMA O TIOIITOBAKY JbYACKUX MpaBa y ogHOcy Ha Pome, anu ocTaje ynmeHHIa
Ja oOWYaju Jiedje HeBeCTe/JyBEHWIHOT Opaka, YroBOpEeHHX OpakoBa, BHUCOKOT
¢depTuimTeTa M onpeheHOr IIIEMEHCKOr o0Opacia IoHamlamka, W3a3uBajy OTIOP
BehMHCKOT CTaHOBHMIITBA, a capaima M MOOOJbIIAke MOTYy ce MmocTHhu camo
MIOJIM3aeM CBECTH O Tpal)aHCKOj OATOBOPHOCTH Koja caMux Poma:

IIpaBa Poma (...) cy moapuBeHa JIeNIOBambeM 3HAUajHUX NPeICTaBHUKA
Poma koju mopudy OCHOBAaHOCT Hjeje Aa TMOcToje oApeheHa Jbyncka
IpaBa Koja Cy YHyTap POMCKHX 3ajeHHUIa YrpoxeHa. 300T Tora cy
npaBa Poma ymameHa, 3axBasbyjyhu TUCKYpCy KOjU Ha jeIHO] CTpaHH
Tpaxxu NpaB1y, a Ha Apyroj Tpaxu usysehe ox oarooproctu (Claude
Cahn 2007, 7).

VY EBpomnu, ycioBH Yy KOjUMa >XHBH BeliMHa POMCKUX JKEHa, EbHXOBO
CHUpPOMAIIITBO, HelOCTaTaK 00pa3oBama M HEMOBOJHHM U3TIIeAH 3a OyayhHOCT- He
Jenyje kao aa he ce mobospiiaté y ckopuje Bpeme. Cenekiyja 3a onabup poMCKUX
TpamuIja MOXXE Ja OO0jaCHH TIOCTOjalbe OBAaKBE PEIPOIYKTHBHE CTpaTeruje.
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<= nacHuk ETHorpadpckor nHctutyta CAHY LIX (2)'::>

CxoJHO TOMe, CHIOraMHja je cadyBaia TPaaulljy, alld Ha padyH/IITETy capaambe
ca He-Pomuma.

[lon oBuM ycioBHMMa OCTaje OTBOPCHO NHUTAKE Ia U OW MOTHUCKUBAME
penpoayKIyje 3a HEKOJIUKO TOJIMHA HMajJo OO0 KakaB 3Hayaj 3a OBE THHEjIIepCKe
Majke. Y M3pasuTo JIOIIMM COIIMO-€KOHOMCKHM ycloBHUMa M mpen Oyamyhnomrhy
KOja JIMYM Ha CaJallmbOCT, MMa CMHUCIA Ja CUpOMAIITHE THHEJIEpKE TIOCTaHy MajKe
(Geronimus 1996). Ilogauu cBemoue 0 pOMCKOM JPYIITBY Y KOME MHOTH MJIAAH
JbyAM HEMajy HUKakBy OynyhHOCT M rje KOHBEHIMOHaTHa AocTurHyha ompacior
no6a, Kao INTO Cy AWIUIOMA Cpedibe IIKOJe, CTajaH [0cao W IiaTa, M3IJIenajy
cKopo Oecmucienu: ,,Kana He mocroje MoryhHocTH 3a 1o0ap KUBOT, HEMa HU LICHE
Koja ce miaha 3a pano poauresbcTBo® ( Rich-Edwards 2002, 556).

Jla Om pomcka MIaex IMOTHCYJIa PaHy PENpPOAYKIH]Y, TIOTpeOHE Cy MM
MoryhHOCTH yHyTap JIOKaJTHOT OKpyKema. CBaka 3eMJpa JoMahnH Mopa 1a CTBOpU
JKHBOTHE yCIIOBE KOju hie omoryhutu jeqHake miaHce 3a CBE, a HICTOBpeMeHo, Pomu
MOpajy Jia ucKaxy nmoBehany rpalancky oAroBOpHOCT, IITO ce Ipe CBETa OJJHOCH Ha
jyBeHMIITHE OpakoBe W moyoxkaj xkere. IlIlupom cBera, mogany ykasyjy Ha TO Ja Cy
MajKaMa-THHEjllepkaMa nmoTpedHe MoryhHocTH U opyha na M30erHy cupoMalliTBo,
Jok he ayTo-cenekiuja cripedyuT TpyaHOhe TaMo Te YCIOBU MOCTOje. YKOIUKO Ce
OBO HE JIeCH, jeTHaKe IMIaHCe 3a cBe ocTahe caMo Ha HUBOY pEeTOpHUKE.
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